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secret plans to split the motherland but also draw a clear line between you and the Dalai Lama 
politically”. 

The use of “model patriots” has always held a central role both in the justification of political 
campaigns and in the attempts to motivate others to participate. Whilst the Dalai Lama is held to 
be the embodiment of “separatism”, patriotic education rhetoric in the TAR portrayed the 10 th 
Panchen Lama as his antithesis - a religious figure who managed to fulfil his spiritual obligations 
whilst also remaining a model citizen who upheld Party rule and policy. Use of the 10 th Panchen 
Lama to justify official religious policy is also apparent in patriotic education documents used in 
Qinghai as well as from statements given by monks who witnessed the campaign in their 
monasteries. Another figure that is used specifically in Qinghai is Geshe Sherab Gyatso, a famous 
Tibetan Buddhist scholar and monk from Qinghai, described as an “honest and patriotic person 
with love for the Chinese people”, whose speeches are now being used to promote patriotism. 

As in the TAR the dichotomy of campaign rhetoric between praise and threat, or “carrot and stick” 
as one Tibetan exile referred to it, is apparent in the language of the campaign in Qinghai. The 
benefits of the campaign and of following the Party line are extolled, whilst throughout campaign 
rhetoric is the implicit warning that non-co-operation will not be tolerated: 

“There is a saying in Buddhism that although there is an ocean of suffering, if you turn back you 
will see the banks of the ocean. As a follower of Buddhism, if the Dalai completely stops his 
activities to split the Tibet from the motherland, Buddhism will flourish ever more and make still 
more people happy. The benefits of such a move is countless. If they continue on the path to 
splitting Tibet from the motherland, there will be nothing for them in the end except defeat.” (“An 
outline for propagating patriotic education in Buddhist monasteries”. See Appendix II). 

The portrayal of the fight for independence as futile has also been utilised by work teams. A monk, 
from gTsang monastery in Kawasumdo (Tongde) county, Tsolho (Hainan) prefecture, stated that 
officials who came to his monastery likened acts of defiance “to the pathetic situation of an ant 
trying to fell a tree, which of course is totally impossible”. [JW267(L) - S] 

The implementation of the campaign is carried out by Tibetan and Chinese officials who distribute 
documents and divide the monks up into small groups for re-education sessions. Education on 
and enforcement of regulations governing religious practice are two of their key roles. In practical 
terms this means that they oversee the issue of monk’s passes, set exams on the documentation 
of the campaign, confiscate photographs of the Dalai Lama and his choice of Panchen Lama and 
supervise the return of young and in some cases elderly monks to secular life. In Qinghai province 
monks who have visited India have become key targets of the campaign, whilst democratic 
management committee members have also come under attack for failing to carry out their duties 
to the state. 


Implementation of the campaign in Qinghai 
Target monasteries 

The launch of the patriotic campaign in a few key monasteries in Qinghai follows the pattern set 
by the implementation of the campaign in TAR, where the larger and more politically active 
monasteries were targeted first as testing grounds for the region and to influence other 
monasteries. One monk who is now in exile states that in Qinghai province Drakar Trelzong 
monastery, Rebkong Rongbo monastery and Ragya monastery are the “three worst reputed or 
the most disliked by the Chinese”. He believes that Drakar Trelzong monastery, where he was 
formerly a monk, was one of the first monasteries targeted because “they think that if they would 
succeed here then they can be successful in the rest of the monasteries, although they say this 
place is very far and remote,.” [263(L)j 

A 60 - 70 [263] member work team arrived in Drakar Trelzong (Saizong) monastery in Tsigorthang 
(Xinghai) county, Tsolho (Hainan) TAP in the 9 th Amdo month 1997 [263(L). 238 says that they 
arrived in the 4 tfi Amdo month 1997, but also makes reference to the pat ed doc, which is dated 20 
September 1997, I have therefore gone with 263, which comes across as a more reliable account 
anyway]. 50 officials from the religious department [263 and 238] and PSB, SSB [263] stayed at 
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the monastery for re-education for a month [263; 238 states that 50 officials came for three 
months and 20 stayed for a year - completely different?], holding meetings. One monk, now in 
exile, who was in the monastery at the time stated that meetings were held daily and that “even 
the time for daily prayer was minimised.” [238] The monastery, which had a population of about 
380 monks was given an official quota of 150 monks [263]. A monk who has arrived in exile has 
reported that a work-team returned to the monastery in April. He states that those monks who had 
refused to oppose the Dalai Lama the previous year were taken to the Uyon Lhen Khang and 
given private education sessions. [263] 

Posters containing “Free Tibet” slogans are reported to have been posted at Drakar Trelzong 
monastery prior to the arrival of the work teams [263] and a State Security Department was set up 
in the prefecture in 1996. The monastery, which was founded in 1923 by the third ? Rinpoche of 
Rongbo monastery, is known as Saizong monastery in Chinese due to its location beneath 
Saizong mountain, one of the four major holy mountains in Amdo according to Tibetan Buddhists 
(Ch. book). There were about 600 monks at the monastery by 1958, when the monastery was 
closed. The monastery was reopened in 1981. 

About one month before the campaign reached Drakar Trelzong, roughly 20 officials (257/248) 
arrived at Ragya (Lajia) monastery [258 - Sept-Nov 1997; 248 - 8 th Amdo month] and stayed in 
the monastery, which is situated in Machen (Maqin) county, Golog (Guoluo) province, for about a 
month. The monastery, which housed up to 500 monks (248; 257 - ‘almost 500’; 396 in 1990 
according to official stats) was given a quota figure of 300 monks, according to one monk who is 
now in exile (257). Officials returned to the monastery in Spring 1998 (257/258) and a monk who 
is now in exile states that he and about 19 other monks were detained for a few days and 
questioned after protesting about an order to remove pictures of the Dalai Lama and the Dalai 
Lama’s choice of Panchen Lama (257). During both sessions, monks had to attend meetings and 
individuals were questioned. 

Ragya monastery, which was founded in 1769, had a population of some 1300 monks in 1958. 
Suffering damage at the end of the 1950’s and again during the Cultural Revolution, the 
monastery was reopened in 1981. In 1992 monks had distributed thousands of pro-independence 
leaflets and there were reports of flags being hoisted, earning Ragya a reputation for trouble in the 
eyes of the government. According to TCHRD a special PSB branch was set up in the vicinity to 
keep an eye on the monastery’s inhabitants. 

The patriotic education campaign in Qinghai appears to have been particularly harsh in Rongbo 
(Longwu) monastery. Work teams arrived as early as April 1998, months before there are any 
reports of the campaign being launched in other monasteries in Qinghai, due to a wave of pro¬ 
independence activity at the monastery and in the local area, at the beginning of 1998. As well as 
the arrival of a 42 strong work team to conduct re-education, there was also a strong security 
presence in the monastery. Monks’ rooms were searched and at least nine arrests were made. 
There are reports that a new Security Bureau had been set up in the area at around the same 
time. At least two previous incidents are known to have taken place at the monastery, which is 
located in Rebkong (Tongren) county, Malho (Hunagnan) prefecture: in 1987 a demonstration 
took place and 6 monks were arrested; and there are reports of an incident in 1991 when a flag 
was raised. [For further details of the patriotic education campaign in Rongbo monastery please 
refer to the accompanying report]. 

The campaign spread to other Qinghai monasteries throughout 1998. There appears to have 
been a wave of activity in the 6 th month (Amdo calendar) 1998, when officials arrived in 6 of the 
other 11 Qinghai monasteries that TIN has received reports from. Monks from these monasteries 
who are now in exile also report the arrival of work teams to other monasteries in their districts. 
[267, gTsang in Tsolho - 15 days, then back for 11/2 months,few officials; 505, Serthang, Chigdril, 
Golog - 10 days, few officials; 277, Drasar, Chigdril - not for long, preliminary, few officials, came 
back twice more; 256, gCing, Sogrig, Malho - 15 days, preliminary, few officials; 246, Palyul, 
Chigdril, b4 June 98; 290, Choekar, Malho, 4 th month, initial then back again, 6 month?.] 

In these smaller or lower profile monasteries, implementation of the patriotic education campaign 
has been more gradual. Rather than the arrival of a large team of officials staying in the 
monastery for considerable periods of time, these monasteries tend to have been visited initially 
by a small group of officials for a short period of time, often 10-15 days. This preliminary team 
often consists of only Tibetan officials. One monk reported being told by officials that the reason 
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for this is “to avoid any ill feelings between us and the monks”. These officials brought patriotic 
education documents with them, often giving them to the Democratic Management Committee to 
distribute, and registered the monks, sometimes handing out monks passes. Their role at this 
point appears to have been simply to state the ideological and practical objectives of the 
campaign - the return of young monks to secular life and removal of Dalai Lama pictures - without 
a high level of enforcement. 

After about a month, a second work team, largely consisting of Chinese and Tibetan officials from 
the Religious Department, the United Front and in some cases PSB, returned to these 
monasteries, often in larger numbers and for a longer period of time to carry out study sessions 
and test the monks on the content of the campaign. 

Disruption of normal religious practice is an inevitable consequence of the patriotic education 
campaign as monks have to break their daily routines to take part in study sessions. A monk from 
gTsang monastery in Tsolho states that his elderly teacher was forced to discontinue his retreat to 
attend a patritotic education meeting. “Instead of waiting for him to finish, they forced him to 
discontinue. They told him, ‘You are not allowed to go here and there without permission. If a 
family invites you for religious prayers, you should get permission from the area after showing 
them the letter of invitation. While travelling around, you should get permission from the Religious 
Department.” The same source claimed that this monk had been singled out for humiliation 
because he had built a temple in the monastery. “The authorities didn’t like him for that.” In some 
cases the monasteries have also had to bear the expenses of housing and feeding the officials. 
[267 - p.3 S+P Stayed in chamber of abbot. Mon arranged food and public forced to bring meat, 
milk, butter, yogurt; 263 D/T- “The highest staffs like the head of the religious bureau and the 
head of the united front stayed at the monastery’s house of the dodam uyon Ihen khang and rest 
stayed at the big house and the best rooms of the monastery. They organised food themselves.”; 
238 D/T - rooms prepared by monastery, meals by government, but monastery provided dried 
meat on three occasions and monks had to take it in turns to fetch water and cook]. 


Denunciation of the Dalai Lama 

The main infringement on the religious freedom of Tibetan monks and nuns is the ban on worship 
of the Dalai Lama. Not only has the patriotic campaign aimed to enforce the ban on photographs 
of the Dalai Lama, but, as in the TAR, denouncing the Dalai Lama is a prerequisite for passing the 
patriotic education tests and receiving official passes, without which one has no official status as 
monk. A monk from Drakar trelzong monastery stated that: “If you oppose him [the Dalai Lama], 
you pass the exam and if you don’t, they will fail you even if you have done well”.[263]. Another 
monk from the same monastery stated that “the more you were able to criticise the Dalai Lama 
the more marks you got in the test.”[238]. 

As instructions to remove pictures of the Dalai Lama from display in Ganden monastery provoked 
a protest before the first work team arrived in the monastery in 1996, orders to remove his picture 
and to denounce him as part of the campaign in Qinghai have sparked off opposition to official 
work teams in all Qinghai monasteries that TIN has received reports from. The sensitivity of this 
issue is clearly expressed by a monk who was in the democratic management committee of a 
Qinghai monastery and who is now in exile: 

“One’s refuge in this Lama ends the minute he denounces his Lama. Being a monk, one thing 
more precious to him than his life is the prayer of refuge. Once a monk denounces his Lama, he 
contradicts his prayer of refuge. Then there would be no use being a monk.” [JW290(L)] 

Refusals to co-operate, which usually take the form of silent non-compliance or outspoken 
dissent, have also been met with threats of expulsion and punishment. For example, a monk from 
Ditsa monastery who is now in India states that he and other monks were told that they would be 
expelled if they refused to make a written denunciation of the Dalai Lama. Faced with their 
continued refusal, the work team closed the prayer hall for one day “to stop the monks from doing 
their prayer session” [513]. 

A particularly candid monk admitted that under pressure some monks would denounce the Dalai 
Lama. “All the monks used to say that they wouldn’t denounce His Holiness the Dalai Lama. But 
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till we got the opportunity to escape, the monks in the monastery did denounce His Holiness. They 
feared that the campaign would get more repressive if conducted the next time”.[267 - S] 

[THE FOLLOWING TO BE PUT IN A TEXT BOX - all regulations need checking] 

Restrictions on religious practice 

One of the focuses of the patriotic education campaign is to ensure that monks and nuns follow 
legal restrictions on religious practice which were been designed to enable firm government 
control over monasteries, but which were not always fully implemented. The following regulations 
were an appendix to a patriotic education document used in Tsolho prefecture which monks and 
nuns were supposed to study, learn and follow. In addition to rules restricting the giving of 
donations, the expansion of monasteries and monastery appointments, this provincial legislation 
also demonstrates concern over the influence of “foreign nationals” over the provinces’ 
monasteries. Implicit in these regulations is the understanding that many of these foreign 
nationals are ethnic Tibetans, often monks and nuns. 

Directives of the State Council of the People's Republic of China: Document 145, “Document on 
the administration of religious places, implemented from 31 January 1994 

Article 2 Places of religious activities are: Buddhist monasteries; mosques; Daoist temples; 

Catholic and Protestant Churches; and other places of religious activities which 
have been approved by the government. 

Article 4 (bottom line) [...] Foreign organisations and individuals of foreign nationality are 

forbidden to manipulate these religious places. 

Article 6 Religious places must comply with the State’s relevant rules to accept foreign 

organisations’ and individuals’ donations. 


Announcement of the Standing Committee of the People’s Congress of Qinghai Province: Number 
30, “Resolution of Qinghai Province with regard to the administration of places of religious 
activities.” Implemented from 10 October 1992. 


Article 3 [...] Places of religious activities are not allowed to be opened in any compound 

[*?] of office, school or enterprise. 

Article 6 [Bottom line] [...] Cadres and staff of the government are not allowed to take any 

post in the Democratic Management Committee of religious places. 

Article 8 The head of a religious place [‘establishment?] should usually be selected from 

its locality and not from any other place, but if it is necessary to invite [*a ahead?] 
from and outside area then it must be approved by the county, city or district level 
authority. Any organisation or individual is forbidden to appoint this head lama as 
one pleases [‘needs rephrasing]. 

Article 16 It must have the approval of the county, district or city level authority for a 
monastery or temple to open a class of religious personages [‘needs rephrasing]. 
Any kind of religious school or class run by individuals must be banned. 

Article 20 [Second paragraph] Foreign religious personages or believers who visit our 
province can visit places of religious activities which have been opened to the 
public, but they are not allowed to interfere in our religious affaits, not allowed to 
head any religious practice, not allowed to appoint anybody to any religious post 
and not allowed to recruit religious people. Without our authority’s approval any 
sort of religious video tapes or cassettes are not allowed to be shown or played. 

Article 21 Whoever violates these regulations will be punished in accordance with their 
consequences [‘the consequences of the actions?] by their local religious 
authorities or by law enforcing departments. Foreigners who violate the 
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regulations will be dealt with by the Public Security Department in accordance 
with the law. 

Announcement of the Standing Committee of the Qinghai People’s Congress: Number 31, 
“Administration of Religious persons in Qinghai Province”. Implemented from 1 October 1992 

Article 7 To invite a religious personage to lead a religious practice in a monastery or in a 

temple the Democratic Management Committee must apply to the township 
authority and after being examined by the township authority the application must 
be approved by the county level religious affairs department. 

Article 8 If a religious person takes a novice then it must be approved by the Democratic 

Management Committee and must be within the monastery’s restricted 
population. 

Article 10 Religious personages are forbidden from asking foreign nationalities ^nationals?] 
for donations under any excuses [*circumstances?], and they must not respond to and publicise 
the instructions of foreign nationalities’ religious forces [*Needs checking]. Without approval any 
religious scriptures, publications or tapes and cassettes are forbidden. 

[END OF TEXT BOX] 

Monks who have visited India 

One aspect of the campaign that appears to be particularly strong in Qinghai is the singling out as 
potential trouble-makers those monks who have previously been to India. In some monasteries 
these monks have been threatened with expulsion and there are several reports that some such 
monks have had to pay large fines. 

Monks at gTsang monastery in Tsolho prefecture who had been to India were subjected to 
interrogations when a work team arrived in the monastery in 1998, according to two monks from 
the monastery. At least three monks were apparently fined. The same sources, who are both now 
in exile, also reported that at least 10 monks from the monastery had previously been detained in 
Malho prefecture for about 6 months and fined 2,000 yuan on their release. [267 -S+P] A monk 
from Serthang/Mingthang monastery in Chigdril county, Golog province also states that monks at 
his monastery who had been to India were arrested and kept under detention for a few months 
and fined.[505] 

A monk from Ragya monastery who is now in exile states that when the work team arrived in the 
monastery they said that monks who had returned from India were not allowed to stay in the 
monastery and even after paying a substantial fine (2,000-5,000 yuan) “had no right” to stay. The 
same monk asserts that about 200 monks in Ragya had been to India. [257(L)] A monk from Ditsa 
monastery who is now in exile also states that people who had been to India had to pay a fine in 
order to stay in his monastery (2,000-5,000 yuan) which is located in Bayan Khar Hui Autonomous 
(Hualong) county. Monks who had been to India also had to obtain a letter of proof that there was 
no complaint against them from the county level Public Security Bureau. This monk remarked that 
“it is very difficult for those who have been to India to join our monastery”. 

The concern of the Qinghai authorities over individuals, especially monks, coming to and from 
India was apparent during the launch of the Strike Hard campaign in Qinghai province in 1995, 
when there were reports of several arrests of monks who had previously been to India and on 
their return to Qinghai monasteries had become involved in pro-independence actvity. The 
establishment of new local security departments reported in at least three Qinghai prefectures 
since 1996 demonstrates the increase in security in the province and indicates the concern of the 
Qinghai authorities over the numbers of monks moving between their province and India and the 
perceived threat that they pose to regional stability. 

TIN has obtained an internal State Security Bureau work report detailing the achievements and 
problems faced by a newly established department in one of the province’s prefectures in 1996. 
The report discusses at some length the high number of individuals going abroad or entering 
China illegally. This document states that in 1996, 335 people had been found in the prefecture 
who had illegally entered the PRC, 233 of whom were monks and “priests”. Many of the 
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individuals had come and gone from China several times. There are many reports of monks who 
have been stopped at the border either leaving or entering Tibet. These people are accused of 
going abroad to sell intelligence to the “Dalai clique” and of bringing back into the PRC 
propaganda materials and are often detained for lengthy periods without proper legal procedure. 
The report states that by the end of 1996 monasteries had been investigated and key ones 
targeted. 

Expulsions 

One of the stated aims of the patriotic education campaign is to enforce official control over the 
size of monasteries. One of the results of the patriotic education campaign if it is fully 
implemented will be the return to secular life of all monks under the age of 18 and all those monks 
who have not been issued official passes. Once monasteries have met their official quotas of 
monks, no new monks will be permitted to join. Therefore, although at present there have not 
been reported expulsions on the same scale as from the major monasteries in the TAR, for 
example Ganden monastery where up to 100 monks were expelled in 1996, the number of 
potential expulsions as the campaign intensifies is very significant. 

Official quotas of monks, often falling well below the resident population of monks, were decided 
in Qinghai monasteries as early as 1994. Monks were issued with passes and those monks 
without passes were not officially recognised as monks, but were often referred to as “monks in 
society”. One of the primary factors in the issues of “monk’s passes” is age. According to Chinese 
law, children below the age of 15 are required to receive a secular education and below the age of 
18 are not permitted to join monasteries, directly contradicting the Tibetan Buddhist tradition of 
children entering the monastic community at a very early age as novices and receiving their 
education within the monastery. In order to gain official admittance to a monastery, government 
regulations also require monks to obtain security clearance from the PSB, enabling the authorities 
to keep any monks that they see as troublesome out of the monastic community where they could 
be potentially damaging. 

These officials quotas were not actually enforced to any great extent and most monasteries in the 
region far exceed their official quota of monks and continue to house under 18 year olds. One of 
the key aims of the campaign is to tackle the ‘problem’ of large numbers of unofficial monks 
resident in the province’s monasteries as a key factor in maintaining stability. New monks passes 
have been issued in Qinghai monasteries as part of the patriotic education campaign and all of 
TIN’S sources states that on arriving at the monasteries the work teams announced the return of 
under age monks and those without passes to secular life. It appears that it most monasteries 
these monks return to their monasteries once work teams have left and there are few reports so 
far of the strict enforcement of the permanent expulsion of “unofficial” monks on a wide scale. 

There have been reports from at least three monasteries of the expulsion of older monks. A monk 
from Drakar Trelzong monastery in Tsolho prefecture states that monks between the age of 60 
and 80 were asked to “retire” and that fifteen were selected “who are no more members of the 
monastery”[263] and the Qinghai daily reported on 5 October that 49 monks out of 52 over the 
age of 60 in Youning monastery in Gonlung (Huzhu) county, Tsoshar (Haidong) had been given 
retirement. [Update 27/10/98]. According to the same article, 16 monks below the age of 15 
“returned to their villages to receive nine years compulsory education”, while twelve 16 and 17- 
year old monks were “urged to return to their village for labour”. The resident population of the 
monastery was fixed at 192 persons, according to the newspaper. [WAITING FOR A REPLY 
FROM JAN ABOUT THE THIRD CASE] 

One monk from gTsang monastery in Tsolho prefecture states that monks were threatened with 
expulsion from his monastery for missing meetings or refusing to sit the exam. He did not possess 
a monks pass and states that when he refused to sit the test he was expelled from the monastery. 
He states that he had no regrets: “I thought to myself that I was not being expelled for having 
broken any monastic rules, but for opposing repression on my country and its religious tradition. I 
would rather be expelled than denounce His Holiness the Dalai Lama” [267S] 

Management of the monasteries 

One of the aims of the patriotic education campaign is the strengthening of monastery 
management. 
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“[...] some monasteries’ management is in chaos, religious discipline is slack, the religious 
tradition is corrupt [has been corrupted] and some monasteries’ Democratic Management 
Committees are weak and broken down [*? Huansan] and do not bring into play their proper role 
[mei you fa hui ying you de zuo yong ]. Some religious personnel ardently want to [*? re zhong yu] 
extend their monasteries and carry out large scale religious activities, adding to the economic 
burden of the religious masses." [Clare - needs checking, again I translated this again] 

As the Chinese government sees control over monks and nuns as crucial to the stability of the 
Tibetan regions, the Democratic Management Committee of a monastery, in Tibetan Uyon Lhen 
Khang, which is under the authority of the Department of Religious Affairs, is seen as the key to 
government control over, therefore stability in, the monasteries. 

As the intermediary between the state and the monastery the Democratic Management 
Committee is responsible for the internal discipline, administration and financial management of 
the monastery and also for liasing with the Religious Affairs Department, the United Front Works 
department and the Public Security Bureau. Members are responsible for the distribution of official 
documents and for publicising government policy. Another role that they have had to play is in the 
selection of ‘official monks’ to meet government quotas and the enforcement of the return of those 
monks under the age of 18 to secular life. 

[TEXT BOX?] 

The chairman and sometimes other members of each monastery’s Uyon Lhen Khang have to 
attend official meetings held by the county and prefecture. A monk who was formerly the chairman 
of a democratic management committee gave the following description of one of these meetings: 

“The main thrust of the meeting was making a denunciation of His Holiness the Dalai Lama, and 
about the reincarnation of the Panchen Lama. It was announced during the meeting that 
whichever reincarnation it was, nobody from exile had the right to recognise them. It was said that 
there couldn’t be many reincarnations of one Lama and that when it came to recognising a 
reincarnation, a petition had to be submitted to the government. I was said that one couldn’t 
recognise a reincarnation as he wished without conforming to regulations and so on. 

There were around 200 leaders from the government and around 300 monks at the meeting which 
was held for three days. On the first day some documents from the provincial government were 
distributed. The meeting was supervised by the head and the secretary of the prefecture. They 
said that the Dalai clique were carrying out destruction of the mainland from their base in exile and 
should be strictly opposed on this. They made comments about reincarnations and about 
restrictions on the number of monks in a monastery and son on. After the morning session of the 
meeting was concluded, in the afternoon session each participant had to spell out their opinions 
and comments. IF one subscribed to the government, then one had to denounce His Holiness the 
Dalai Lama, but if one expressed his devotion to His Holiness he would be made a target of 
Chinese crackdown. 

It was pronounced during the meeting that all the decisions should be implemented within three 
years. There are many monks whose thoughts have not changed till now. It was said that these 
people should be made to change their minds within three years.” 

[END TEXT BOX] 

The monks and senior lamas who work on the committees in Qinghai co-operate with the 
authorities to differing extents. Although the committee is supposed to be elected by the monks 
there have been reports that Democratic Management Committees in the TAR are made up of 
government sympathisers who are appointed by the authorities. However, most accounts from 
monks who are now in exile state that in their monasteries the democratic management 
committee was elected by the monks, although the procedure for selecting candidates for election 
is unclear. In only one case does a monk state that the committee in his monastery is appointed 
by the government [Ragya -248? Check others to see what they say]. The chairman of a 
monastery's Uyon Lhen Khang would usually be the abbot of the monastery. Members of the 
Democratic Management Committee do not receive payment from the government or from the 
monastery. Although there have been allegations that in the TAR monastery officials have 
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received payment from the government, there are no known accusations of this kind emerging 
from Qinghai monasteries [All JW’s say the DMC aren’t paid]. 

Many of the monks and senior lamas who are placed in this official position in the monastery 
appear to be trying to work within official limits, whilst quietly attempting to get around official 
regulations in order to ensure the continuation of religious practice in their monasteries. This has 
prompted what has sometimes been a harsh official reaction to committee members and also the 
sparked the anger of monks who see committee members as working alongside the authorities. 

[TEXT BOX - Arjia Rinpoche: His attempts to work alongside the authorities in order to implement 
positive changes at Kumbum and the reasons which are believed to have caused his departure to 
the West - END TEXT BOX] 

TIN has reports from at least two monasteries in Qinghai of members of democratic management 
committee members being removed from their posts and replaced. A monk from Drakar Trezong 
monastery located in Xinghai county, Tsolho (Hainan) Tibetan Autonomous Prefecture stated that 
the 8 member democratic committee was changed because “The nation says that they did not 
work well”, when a work team of about 50 officials arrived in the monastery, which has about 380 
monks, in 1997 [263 and 238]. In Arig monastery, Tsochang (Haibei) prefecture, the members of 
the Administrative Management Committee were reshuffled during the implementation of the 
patriotic education campaign in 1998 [506 and 266]. 

In an extreme example of the official pressure brought to bear on this body, an unconfirmed report 
states that in Choekar monastery the members of the Democratic Management Committee were 
kept under house arrest for three days when they protested against the expulsion of young 
monks. The patriotic education work team arrived in the monastery in 1998 and declared that 12 
of the 107 monk were to be sent home from the monastery, which is located in Sogbo (Henan) 
Mongolian autonomous county, under Malho (Huangnan) prefecture, because they were too 
young. The Democratic Management Committee attempted to establish a school for these young 
monks, but were refused government permission. When they argued with the officials they were 
taken handcuffed to a room and put under pressure to express agreement to the continuance of 
the campaign. 

Former members of democratic management committees in several Qinghai monasteries who are 
now in exile have expressed the difficulties that they faced, not only from the authorities, but also 
from other monks in the monasteries. One monk accuses the authorities of purposefully 
attempting to create disunity between the monks and the senior lamas, by giving the monks and 
senior lamas on the committee the responsibility of keeping the rest of the monks in line with 
government policy. Another monk who has left Qinghai due to [CHECK] said that: 

“People consider them bad; people speak against them behind their backs as they are working for 
the Chinese. [...] They also do have lots of problems too. When the government has ordered the 
same thing to the whole of the country, they have to obey it.”[263(L)] 

One of the ways in which monasteries and their management committees and senior monks have 
tried to find a way around government rules without overtly disobeying official policy is the 
foundation of schools for monks without official passes. Many of the monks who attend these 
schools are under 18 and would otherwise face the possibility of return to secular life. In some 
monasteries these schools were opened as early as 1990 [eg Ditsa monastery - 513], although 
there are also reports of the foundation of this type of school in several monasteries, including 
Rongbo, as a direct result of the patriotic education campaign, demonstrating that, as well as 
active protest against Chinese rule, attempts are being made to find loop holes in official policy to 
serve the religious interests of the monastic community. 

In most cases these schools appear to only function when officials are present at the monastery, 
the monks returning to their usual monastic routine after their departure, demonstrating the 
reliance of the government on monastery administration to implement official policy, particularly in 
very remote areas. 


[TEXT BOX] 
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The following two excerpts are taken from the testimonies of two monks who witnessed the 
establishment of schools in their monasteries for the purpose of preventing the return of 
unregistered monks to secular life. 

“[The school at the monastery] was established in year 1995. At that time, the government found it 
very important to introduce the school. Normally if the monastery had not educated the monks, 
they would not have been allowed to stay at the monastery. At one monastery [in my prefecture?] 
the young monks were loaded in to a truck and were returned to their family. Only those who are 
above eighteen are allowed to stay at the [his or the other - check] monastery. Again at that time, 
only those who went through the patriotic education were allowed to stay in the monastery. 

Some of the elder monks disagreed on the establishment of the school but the democratic 
management committee started the school saying that there was no other alternative... [The aim 
of starting this school is] so that the monks can stay at the monastery. We say that the young 
monks are the students who come to study and not the residents of the monastery.” [263] 

Plus one example. 

[END TEXT BOX] 

In some areas there appears to have been a reluctance not only on the part of the democratic 
management committees to enforce official policy but also in some cases on the part of Tibetan 
officials who are sent to the monasteries. Many of these officials also appear to be caught 
between towing the Party line and yet not wanting to see total negation of their cultural traditions. 
In many monasteries, when work teams arrive and are met with a refusal on the part of the monks 
to co-operate with the campaign, they have responded with warnings about the severity that those 
who refuse to comply will face from the next work team to arrive, therefore passing responsibility 
on to the next set of officials. 

At gCing monastery in Malho prefecture, 4 elderly Tibetan officials arrived to distribute documents 
and hold meetings in the 6 th Amdo month, 1998. They left the monastery, which houses between 
750 and 800 monks according to one source, after fifteen days. A monk from gCing, who is now in 
India, states that the officials warned him and other monks at the monastery that Chinese officials 
would come back later and “would certainly beat of imprison anyone who at that time didn’t know 
the document by heart, or stop them from religious practice”. [256] At Ditsa monastery, when 
officials left the monastery after their second visit to the monastery in Spring 1998, they told the 
monks that “next time when we thoroughly implement this you have to watch out, otherwise you 
will be imprisoned”, according to a monk from the monastery who is now in exile. (513) 

As in the TAR, the patriotic education campaign in Qinghai province appears to have been given a 
three year duration by the end of which time its aims are supposed to be met. The extent to which 
implementation of the campaign has intensified and built up momentum during the last ten to 
twelve months is uncertain due to the lack of information available on the progression of the 
campaign during the latter part of 1998 and into 1999. However, even in monasteries where the 
campaign has been relatively gentle so far there is an apparent disruption of religious life, political 
study and secularly imposed rules and regulations taking precedence over religious teachings and 
monastic discipline. 

One consequence of the patriotic education campaign in Qinghai that has already become 
apparent is the increase in the number of monks leaving their monasteries to go to India, the 
highest profiled of which is Arjia Rinpoche. Many monks state that their reason for leaving their 
monasteries was the restriction on religious practice. Some were expelled from their monasteries 
and a few have left because they believed that they would be arrested if they stayed. A number of 
those monks from Qinghai who have given accounts of their experiences to TIN were members of 
democratic management committees and left because of pressure from the authorities to 
implement the campaign in their monasteries. 

Conclusion 

The rhetoric of the patriotic education campaign, its stated aims and objectives, are not new. The 
campaign follows official religious policy detailed in PRC law and the new and restrictive policies 
relating to religion that were first announced at the Third Forum on work in Tibet in 1994, at which 
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time attacks on the Dalai Lama intensified. The patriotic campaign is, however, the first concerted 
effort to implement religious policy in Tibetan Buddhist monasteries. The extent of enforcement 
and the end results of the campaign in Qinghai province will not be known for a considerable time, 
but the similarity in the ideology and the implementation of the campaign in Qinghai to that carried 
out in the TAR indicates the comprehensive nature of official policy towards Tibetan Buddhist 
monasteries and nunneries and their perceived threat to stability throughout all Tibetan ethnic 
areas. 
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Appendix I: Testimonies 

A 36 year old monk from a monastery in Golog prefecture gave the following account of the 
patriotic education campaign in his monastery and makes observations on the changes that have 
taken place over the past twenty years since the freedom to practice religion was reinstated after 
the Cultural Revolution: [JW505 - Serthang/Mingthang, Chigdril, Golok] 

I became a monk when I was 18. At that time, they were opening the door to religion again. The 
freedom to practice religion was allowed after the end of the Cultural Revolution. When the door to 
religion was first opened again, there were no more than eight monks in our monastery. These 
days there are around 106 monks. When the eight of us monks gathered in the monastery there 
were almost no scriptures or statues. Within the last 20 years the monastery has seen a lot of 
development. 

Monk’s certificates 

Of the 106 monks in our monastery, only 40 were able to get certificates. In the event of one not 
having such a certificate, even if he were over the age of 18, he would be told to work with the 
people. Though he was allowed to wear monk’s robes, he would be forbidden from continuing his 
stay in the monastery. Though this was announced a long time ago, it was only last year and the 
year before that it was really put into practice. 

Certificates were made for the forty monks three years ago. Officials from the county came to our 
monastery and took with them photographs and biographies of each of the monks. The forty 
monks were selected by the Administrative Management Committee. Some young monks have 
been given permission to stay on in the monastery on the pretext of attending upon the older 
ones. Other than that, all the others who don’t have certificates have been told that they can’t stay 
on in the monastery. 

Before the certificates were issued, we were given question papers. The test was on culture, the 
constitution and so on. Information on the constitution had been distributed in our monastery long 
ago. Officials from the state would come to the monastery in the company of the chairman and the 
vice-chairman of the monastery’s Administrative Management Committee a few times in a month. 
They would make the monks study certain documents, then explain to the monks about the 
Chinese constitution. Some would come to the monastery to collect taxes and so on. They [the 
Uyon Ihen khang] had to make reports to the state on the education that had been carried out on 
the constitution. 

Although the land on which the monastery stands was donated by the people of the area, the 
monastery is required to pay land tax and also tax on its cattle. Monks also have to pay different 
kinds of taxes accruing to monk’s certificates and other documents. These days it is not permitted 
to sponsor the monastery, which does not have many sources of income. A small monastery has 
to pay around 4000 Yuan in tax. Our monastery has a small plot of grassland and hires a nomad 
who then grazes the cattle for the monastery. 

Democratic Management Committee 

Normally, the abbot of the monastery (“bdag gi blama”) is the chairman of the Administrative 
Management Committee. The Vice-Chairman and the other members of the Administrative 
Management Committee are elected by the other monks in the monastery. Such elections are 
held again after a few years. If the members of the previous committee have been good, they are 
re-elected. The forty permanent monks of the monastery are the ones who participate in the 
election of the members of the committee. 

There are separate members of the Administrative Management Committee of our monastery 
holding responsibility over finance, religion, monastery’s welfare, and education. The main person 
responsible for the over-all aspect of the monastery is the chairman. 

The school in the monastery was opened after receiving permission to do so from the state. But 
because of lack of support for the school from the state, there are a lot of problems from all sides. 
Till now the monks have survived by looking after themselves on their own. The school was 
founded at the end of 1997. All the classes are held in one classroom. That classroom houses 
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four different classes. Four monks dispense their services as teachers. There aren’t more than 
around 30 students and teachers don’t get salaries for their services. The school was founded 
mainly with the aim of preserving Tibet’s traditional culture. 

Work team arrives in the monastery 

The work team came to our monastery to conduct the patriotic education campaign in the sixth 
Amdo month in 1998. These officials came many times to the monastery. But at that time there 
were six officials. I know them. All of them are Tibetan. 

They said, “The Dalai Lama should be denounced.” Then they made comments about the 
Panchen Lama reincarnation. They also said that not many monks could stay in the monastery. 
They wrote down the biography of each monk and distributed documents about “Patriotic 
Education” and “Unity of the nationalities.” 

They stayed in the monastery for not more than around ten days. The meeting that was held this 
year was like a conclusion of the campaign. During the meeting some monks and Lamas were 
given prizes in the name of the “Patriotic Education” campaign, while some others received advice 
and warnings, saying that they needed to change their minds and their way of thinking. 

The campaign didn’t have good results. Being Tibetans, we couldn’t denounce His Holiness the 
Dalai Lama, but it was also very difficult to rebel against the Chinese government. Because there 
was always some problem or other in our monastery, it was difficult to get any award from the 
government. We didn’t have any desire to win an award from the government. As for myself, I am 
not very brave. But I have neither denounced my root guru nor did I have to go through torture by 
the Chinese government on that account. Till now I survived being very tactful. 

During the campaign, those monks who had been to India were arrested and kept under detention 
for a few months. They were also fined huge sums of money. One monk from our monastery was 
arrested upon returning home from India and kept under detention for two months. He was fined a 
sum of 10,000 Yuan. 

Many changes took place [while I was at the monastery], for instance the denunciation campaign 
against His Holiness the Dalai Lama, restrictions on the number of monks allowed to stay in the 
monastery, and the decree making it compulsory for the monks to work with the people and so on. 
Since the monks don’t have families - wives and children - they participate in a lot of political 
activities. Hence the government considers all the monasteries as its enemies. These days none 
of the monasteries can have contacts with the outside world. 

These days the monasteries fend for themselves, in accordance with the instruction by the 
government that monasteries should support themselves. We have two shops and a clinic in our 
monastery. Because of the problems that the school faces, it is difficult for the students to 
continue with their studies. I didn’t want to stay in the monastery, therefore I had to escape to 
India. 

The following excerpts are taken from the testimony of a monk who was formerly the discipline 
master (gego) in a medium-sized monastery in Qinghai. It gives a powerful insight into the 
difficulties faced by monks who serve on the democratic management committees. [JW277(L)] 

“I automatically became a member of the [Democratic Management] Committee when I was 
appointed discipline master of the monastery. Although a discipline master is someone who sees 
to it that the monks are not violating the religious disciplines, he sometimes has to work for the 
Chinese government’s policy. 

All of the five members in this Committee have their own responsibilities. Some have economic 
responsibilities, some have public relations responsibilities and I worked in the political field. I had 
to see that nobody in the monastery engaged in pro-independence activities. I had to see that the 
monks were not writing or sticking up any pro-independence posters or poems. [...] The discipline 
master is responsible for organising meetings and distributing documents. As I was the discipline 
master, I had to always shout at the top of my voice to call the monks to any meetings or to tell 
them that they should study the documents. 
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The patriotic education campaign arrives in the monastery 

Five officials came to spread this [patriotic education] campaign in three small monasteries in our 
region. They called many meetings and registered all the names of the monks. They also 
photographed the trulkus and drew maps of the monasteries. All the officially registered monks 
were made to write their responses to a six-point document. We had to hand over the written 
responses to the government. 

Our Uyon Ihen khang discussed how to do this work. If we did this work, we automatically would 
oppose our religion and our root lama and if we wouldn't do it, we would be acting against 
government policy. Not knowing what to do, we left this work undone for about a month. The 
officials came again and asked us whether we had finished our work. At the time, it was a holiday 
and there were not many monks in the monastery. From the Uyon Ihen khang, there was only the 
Deputy Head (Zhuren) and myself. So the two of us replied that we had not been able to finish the 
work since it was vacation time in the monastery and there were no monks. The officials told us 
that we had to complete this work when they would return in one month’s time. They asked us 
why we had not done this work when all the other monasteries in our county were doing it. 

We called a meeting of all the monks. We said, “We have received this document from the 
government. If you study this document, you have to oppose HH the Dalai Lama and if you don’t 
study this document, it goes against the government policy. We are neither asking you to study 
this nor stopping you from studying this. You can decide yourself.” All the monks unanimously 
replied that they would not study the document and would prefer the closure of the monastery 
rather than oppose HH the Dalai Lama. So when the officials came back, we informed them of 
what the monks had said. The officials replied, “Okay. Give us back all the documents. Even the 
biggest monasteries in this region have studied this document. If your small monastery doesn’t 
study this document, you will lose. You won’t be able to undermine the government. We will report 
what happened to the county.” After that I came to India. I am sure that something tragic 
happened to our monastery after that. 

Restriction on the number of monks 

The government officials started this movement to control the number of monks in the 
monasteries all over Tibet, since they claimed that the population of monks was excessive. Only 
30 monks were allowed to stay in our monastery [out of 160]. The government is making an 
official pass for the 30 monks. Monks who are 60-70 years old can keep one young monk as their 
caretaker. So when there was this selection of 30 monks from our monastery, it caused some 
contention. In other monasteries, I have heard that there were no monks who wanted to become a 
monk according to the government standard. But in the case of our monastery, all the monks 
wanted to obtain this official government pass. So, except for some elderly monks and other 
monks who help guide the monastery who we nominated for the official pass, lots were drawn 
among the rest of the monks to decide who would get the official government pass and we gave 
these 30 names to the government. The government also demanded their photos, birthplace, date 
of birth and their parent’s name to make their official pass. Those who have this official pass are 
considered as monks and those who don’t have this official pass are called “monks in society”. 

The 30 official monks can stay permanently in the monastery. Those who don’t have the official 
pass are not allowed to stay in the monastery. They have to stay outside. The government tells 
them to do what the majority of other people are doing. The government always say this. But in 
the monastery, all the monks whether they have this pass or not can participate in the religious 
ceremonies. 

When lots were drawn among the names of the monks, many monks from my toschung [small 
group] were selected and so the other monks complained that I had something to do with this. 
They complained that the Uyon Ihen khang had not been fair to them. Such things also happened 
in other monasteries. Some of the monks also said that they had been expelled from their 
monastery. Our Uyon Ihen khang didn’t expel any monks. We had been directed by the 
government to provide this official pass to only 30 monks. Some of the parents of the monks who 
had to leave came to our monastery and scolded the members of the Uyon Ihen khang. But there 
was nothing we could do. 
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The number of people who become monks is getting smaller and smaller. Since the time when the 
government announced that they would allow only 30 monks in our monastery, there have been 
no new monks. 

This [patriotic education] movement was only implemented among the monks. The movement had 
tragic results. It was a disguised effort to create disunity amongst the monks, lamas and Geshes. 
The government passed the responsibility of implementing the Patriotic Education campaign to 
the lamas and geshes. If the lamas and geshes implemented this Patriotic Education campaign, 
the monks would not like them. It was very hard being a member of the Uyon Ihen khang. Now, 
many monks abandon their monasteries due to constant Chinese harassment and roam about 
aimlessly in society. 

When I retired from the Gye-kos work (the work as discipline master), I also requested to resign 
as a member of the Uyon Lhen Khang from the county and township but they refused. I was 
always unhappy in the Uyon Ihen khang. If I left the monastery I would either have to stay with my 
parents or roam about in society. So I had to come to India. There was no other alternative. 
Wenever officials came to our monastery, they would call the four members of the Committee. If 
just one member of the Committee did not attend the meeting, he would have to go to the county 
offices to explain why he had not attended the meeting.” [JW277(L)] 
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Outline of the propagation of patriotic education in Tibetan Buddhist monasteries 

JXW98- 37 

The following are extracts translated from a patriotic education document used in [at least] 
one monastery in Tsolho prefecture, Qinghai province, in 1997 and 1998. This document 
was compiled by the Qinghai United Front Department of the Qinghai Party Committee and 
the Qinghai government Religious Affairs Bureau and was published by the United Front 
Department. It is dated 20 th September [jiu yue] 1997. 

The document is published in A4 format and is 69 pages long. It is presented in two 
sections, the first in Chinese and the second in Tibetan. Each section comprises 2 basic 
sub-sections. The first is “Propaganda Outline”, and contains eight “explanations” or 
“discussions” \jiang]. Topics include the meaning of patriotic education, the future of Tibet 
and Tibetans lying with the motherland, Tibet having always been part of China, the 
requirements for religious personnel to abide by laws and accept government management 
and the need for religion to adapt itself to socialist society. 

The topics seen here are very similar to those propounded in TAR patriotic education 
documents. However, this booklet is somewhat shorter than those we have seen that were 
used in the TAR. There are also some differences in content. There is little mention of the 
dispute over the reincarnation of the Panchen Lama; perhaps this is more of a burning 
issue in central Tibet, the TAR, than it is in more outlying Tibetan areas. [CHECK] Another 
difference is the use of Geshe Sherab Gyatso as an example of a “patriotic figure”, 
alongside the 10 th Panchen Lama. Sherab Gyatso was a renowned religious figure in 
Qinghai; he is not mentioned in the TAR patriotic education documents. Third, the whole 
issue of “splittism” and its significance to the TAR is dealt with, and some further rather 
contorted explanations made as to its significance to Tibetan areas which, according to the 
document, never were part of “Tibet”. 

The very nature of this document gives an indication of the deeply held sense of Tibetan 
nationality and identity in Tibetan autonomous areas. The arguments propounded for 
Tibetan areas in Qinghai and other provinces not being “part of Tibet” can only be in 
response to a continuing and clear sense of Tibetan identity and some desire for 
separateness. The religious issues addressed, and the manner of response, are almost 
entirely the same as in the TAR. Dealing with Tibetan nationalism, separatist tendencies 
and religion in such a similar way is, perversely, an acknowledgement of the unity of that 
Tibetan identity. 

The second sub-section in each language comprises selected extracts from the 
Constitution and national laws and regulations. Included are Article 36 of the Constitution 
relating to religious freedom. Other laws referred to include the Criminal Law, the law on 
elections, the law on nationality autonomous regions and on compulsory education, [more 
comment here: list of laws later] 


Contents 

1. The meaning of launching patriotic education in Tibetan Buddhist monasteries and of 
strengthening management work according to law 

2. Tibetans and the patriotic personnel of Tibetan Buddhist circles have a fine tradition of 
patriotism 

3. Tibet has been part of China since ancient times, and all plots to split off Tibet will fail 

4. Tibetan areas and Tibetans will only have a glorious future in the big family of the socialist 
motherland 

5. Tibetan Buddhism can only obtain its rightful position by working hard to adapt itself to 
socialist society 

6. Religious personnel and religious activities must comply with and accept management by 
the government. The duty to manage of religious affairs according to law is an important 
government responsibility 
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7. Religious personnel must abide by laws and regulations, love the nation and love religion, 
and be monks and nuns who are up to standard 

8. Support the unity of the nationalities, promote progress in the flourishing of the 
nationalities 


Lesson One 

The meaning of launching patriotic education in Tibetan Buddhist monasteries and of 
strengthening management work according to law 

This introductory lesson describes patriotic education, sets out its main aims and highlights the 
main problems in the region. First, it describes patriotic education as an important constituent part 
of the framework for implementing patriotic education throughout Tibetan areas. Here, the four 
main aspects of patriotic education are listed as: defence of the unity of the motherland and 
opposition of “splittists”, adaptation of religion to socialism, socialist democracy and the legal 
system and the unity of the nationalities and nationality and religious policies. Second, it states 
that carrying out patriotic education in Tibetan Buddhist monasteries and strengthening 
management in accordance with the law are important parts of strengthening the construction of 
socialist spiritual civilisation. Third, launching patriotic education in Tibetan Buddhist monasteries 
and strengthening their management according to law are said to be basic measures for 
eliminating the “hidden danger” of splittists, establishing normal order, and protecting the lawful 
rights and interests of religious believers in the monasteries. Three basic problems are listed here: 
the Dalai clique using religion to carry out infiltration and splittist activities, the revival of the 
special privileges of religious feudalism and chaotic management in some monasteries. The aims 
and motivations thus appear very similar to those behind patriotic education in the TAR. 

[p4] "On the basis of the requirements of the Centre [zhongyang] and the decisions of the 
provincial Party Committee, beginning in the latter half of this year, a patriotic education 
movement will be launched in the Tibetan Buddhist monasteries of the whole province, with the 
aims of safeguarding the unity of the motherland, opposing splittist retrogression and 
strengthening the management of the monasteries. This is an important task of religious work in 
our prefecture, and it is also a specific implementation in Tibetan Buddhist circles of the "Love the 
nation and love religion" movement. Carrying out this work well is of extremely important 
significance in resisting infiltration and damage by splittist forces inside and outside our borders, 
safeguarding the unity of the motherland, strengthening the unity of the nationalities, protecting 
social stability, speeding up economic development and guiding Tibetan Buddhism to adapt itself 
[xiang shiying] to socialist society." 

[p5] “Thirdly, launching patriotic education in Tibetan Buddhist monasteries and strengthening 
management in accordance with the law are basic measures for eliminating the hidden danger of 
splittism, establishing normal order in Tibetan Buddhism and protecting the legitimate rights and 
interests of the monasteries and the believing masses. For many years, the broad masses of 
persons in Tibetan Buddhist circles in our province have upheld the fine tradition of “Love the 
country, love religion”, have not been moved by the manoeuvres of splittist elements, and have 
supported the correct political viewpoint. They have enthusiastically participated in the “Three 
Loves” education campaign of love the nation, love religion, love one’s native place, and 
moreover, during the reincarnation of the Panchen, they demonstrated a relatively lofty attitude, 
and supported the smooth completion of the work of the Panchen reincarnation, [yuqi zai Banchan 
zhuanshi zhong, biaoxian le jiao gao zitai, zhichi le Banchan zhuanshi gongzuo de shunli 
wancheng.] The broad masses of monks and nuns in Tibetan Buddhist circles in our province 
support the leadership of the Party and the socialist system, they observe discipline and abide by 
the law, their ideology is stable, and they have made positive contributions to protecting the unity 
of the nationalities and of the State. The main body of them are fine [zhuliu shi hao de]. However, 
because in recent years the Dalai clique has intensified its activities of infiltration and damage 
against us, added to which there are other factors including our management work not keeping up 
and weaknesses in propaganda and education work, a few problems demanding prompt study 
and resolution have arisen in Tibetan Buddhist circles in our prefecture.” 


CHECKED AND AMENDED TO HERE 







TIN News Update / 1998 / total no. of pages: 2 


Lesson Two 

Tibetans and the patriotic personnel of Tibetan Buddhist circles have a 
fine tradition of patriotism 

This lesson describes a peculiarly Chinese patriotic past of the Tibetan nationality, citing 
examples including the struggle against Western missionaries and colonial forces since the 
seventeenth century and resistance to the invasion of Gyantse by English troops at the beginning 
of the century. The lesson then cites the 10 th Panchen Lama as its main example of an important 
Tibetan Buddhist figure who embraced socialism and Party rule. Another figure used as an 
example of a model patriot in this document is Geshe Sherab Gyatso, a renowned and highly 
respected scholar monk from Qinghai. Perhaps this is an attempt to make patriotic education 
relevant to the particular geographical area; Sherab Gyatso is not mentioned in the TAR 
documentation. The document states that he was active in work during the anti-Japanese war, 
and that he endorsed the “peaceful liberation” of Tibet, but has no detail about his actions after the 
end of the 1950s. In early 1962, he made very strong criticisms of policies carried out in Tibetan 
areas, and was attacked for those criticisms in September of that year. Other sources indicate that 
he was subjected to struggle sessions and died during the Cultural Revolution. Many people 
believe that he was beaten to death; this was never proved. 

[page 9] “Great Master Sherab Gyatso, who was referred to by Chairman Mao and Premier Zhou 
as a “Tibetan Scholar” and “Elderly Patriot”, passed his “Lharampa” [larenba] Geshe [ gexi ] degree 
(the highest degree in Tibetan Buddhism) in Lhasa at the age of 32. He was also an honest 
person who warmly loved the Chinese people and who was very patriotic in his thinking. During 
the Anti-Japanese war, Master Sherab Gyatso enthusiastically rushed around to fight Japan and 
save the country. He publicised the Anti-Japanese war in places including the Kumbum [Ta’er], 
Jakhyung [Xiaqiong] and Labrang [Labulang] monasteries, calling on Mongolian and Tibetan 
compatriots and the masses of monks and nuns to be united in heart and mind, to fight Japan and 
save the country. He personally distributed all types of propaganda materials including “Request 
to my Mongolian and Tibetan compatriots” and in various monasteries he motivated the monks by 
distributing “Ten Great Expectations in Saving the Country”, making an active contribution to 
advancing the work of fighting Japan and saving the country. During the early period of Liberation, 
the Master endorsed the peaceful liberation of Tibet by our Party, and many times wrote letters 
and made speeches to the Dalai Lama and the upper strata of the Tibetan government, to the 
responsible personnel of the three great monasteries [Drepung, Ganden and Sera] and the monks 
and lay people, to publicise the Party’s policies of equality and unity of the nationalities and of 
freedom of religious belief, and called on the Dalai and the Tibetan government to accept peaceful 
liberation and walk along the radiant path of patriotism. After this, also for the peaceful liberation 
of Tibet, he carried out a great deal of work on implementing the Seventeen Point Agreement. 
After the Dalai Lama fled the motherland, he showed that he was deeply grieved, and hoped, with 
all due respect [zhenxi ziji de shengyu ], that the Dalai would quickly wake up to his error, return to 
the country and construct Tibet with the people of the whole country. He said: “The people of Tibet 
are kind-hearted, and the great doorway of the motherland will always be open to those who 
repent and make a fresh start, who realise their errors and mend their ways. I hope that those 
people who have been deceived will quickly return to the radiant path!” From this, it is easy to see 
the Great Master’s patriotic thinking of opposing splittism and defending the unity of the 
motherland. In order to support fighting America and aiding Korea, the Great Master made large 
financial contributions, purchasing a “Buddhist plane” [fojiao hao feiji\. In the middle of the 1950s, 
after publication of our country’s first Five Year Plan, the Great Master called on Buddhist 
disciples to “strive to create a real Pure Land among mankind”. He also wrote “Buddhist Disciples 
of the Socialist New China”, giving the example of his own personal experience after Liberation to 
show the necessity of closely linking the future of Buddhism with the fate, flourishing, wealth and 
strength of the motherland. Great Master Sherab Gyatso’s scriptural studies were exceedingly 
numerous and he was very erudite, with an agile imagination. All his life he loved the nation and 
loved religion and he was a great leader for the Buddhist world. He was a good friend of the 
Chinese CCP, loved and esteemed by Tibetan compatriots and highly praised by leaders of the 
Party and State including Mao Zedong, Liu Shaoqi and Zhou Enlai.” 
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Lesson Three 

Tibet has been part of China since ancient times, and all plots to split off Tibet will fail 


This lesson sets out a history of the relationship between China and Tibet, from the time of 
Songtsen Gampo through the various Chinese dynasties. Next, the lesson describes the roots of 
Tibetan independence sentiment, and goes on to give a brief history of the actions of the Dalai 
Lama and the involvement of international powers in the Tibetan question, up to about 1995. 

Here, although it would seem crucial to what is being discussed, there is neither a definition nor 
an explanation of what constitutes “Tibet”. This lesson commences by discussing the Tibetan 
nationality, but does not say what the relationship is between Tibetans and “Tibet”. In Lesson 
Four, “other Tibetan areas” is used to refer to Tibetan autonomous prefectures and counties and 
“Tibet” to refer to the TAR. Yet this document is addressed to monasteries in Qinghai province, 
which is not considered part of Tibet. The treatment of all Tibetan-inhabited areas in such a similar 
fashion implicitly acknowledges that the same issues - independence, separatism and loyalty to 
the Dalai Lama - bind together all Tibetans in “Tibet” and “other Tibetan areas”, causing very 
similar problems for the authorities in each case. Such detailed education about “Tibet", however 
defined, being part of China would only be provided in response to Tibetan opinions and actions 
that were in contradiction. 


[page 11] “The Tibetan nationality is one of the nationalities that has a long history in our country’s 
great family of nationalities. The first Tibetans, since ancient times, worked hard and increased 
gradually in number on the Qinghai Tibet Plateau. During a long period of historical development, 
all the brother nationalities including Tibetans and Han together opened up the vast land of the 
motherland, created rich material and spiritual civilisations and constituted a great family of 
nationalities with mutual dependence and harmonious friendship.” 

“After Tibet formally entered the domain of the Yuan court, not only did the hearts of the Tibetan 
people turn towards the interior, but moreover, from the outset \yi kaishi ] they recognised their 
unity [ rentong ] with the motherland. What is called “recognising their unity” is to say that, without 
being forced at all, they recognised completely naturally that China was their motherland, and 
recognised that the Central Government was the whole country’s - of course also was Tibet’s - 
highest administrative organ. They recognised that Tibet [Xizang difang] was a part of China, 
Tibetans were a part of the Chinese people, Tibet and the motherland were closely bound 
together and that the Han and Tibetan nationalities were one in heart and mind, united as one.” 

[page 12] “So-called “Tibetan independence”, advocated by the Dalai clique and the international 
anti-China forces, has been stirred up in recent history by wild imperialist ambitions to encroach 
upon China and snatch away Tibet. At the start of the 20 th century, there was no word for 
“independence” in the Tibetan vocabulary. In August 1907, the English and Russian empires 
signed the “Anglo-Russian Treaty of Alliance”, and in this China’s sovereignty in Tibet was 
changed to “suzerainty”. This was the first time that China’s sovereignty over Tibet was 
misrepresented in an international document. In 1914, the English government, at its planned so- 
called “China, England, Tibet” tripartite conference, ie the “Simla conference”, advertised that 
“suzerainty” had the meaning of “independence”, and moreover instigated the representatives of 
the Tibet local government to put forward the slogan of “Tibetan independence” for the first time. 
This met at once with a stern rejection from the representatives of the Chinese government, 
causing the attempt at this conference to split off Tibet to fall through. This is the source of the so- 
called “Tibet question”, but from first to last, this secret plot will never be realised. Now, Dalai has 
picked up anew the banner of “Tibetan independence”, asserting that “Tibet has been an 
independent nation since ancient times”, completely contravening historical fact, betraying the 
interests of the nationality and the state, and walking further and further along the road to splitting 
the motherland. This can be seen clearly when looking at the actions of the Dalai. “ 

[page 14] “Dalai, in order to realise his political ambition of splitting the motherland, was willing to 
be the faithful tool of the Western anti-China forces. From his fleeing in 1959 up to the present, 
there has been nothing in the decline and rise in momentum of activities carried out abroad to split 
the motherland which was not closely linked with changes in the international situation, nothing 
which did not follow the strategic requirements of the West towards China. During the whole of the 
1970s up to the middle of the 1980s, internationally, there was almost nobody who echoed Dalai’s 
“Tibetan independence” activities to split the motherland: they kept silent and lay low. At the end 
of the 1980s and the start of the 1990s, Western nations started off a series of anti-China 
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commotions, and the Dalai, unable to endure \jibukenaide ], threw himself into the embrace of the 
Western enemy forces. In his methods of splitting the motherland, apart from continuing to use 
religion as a label [lit. hat], he threw in whatever seemed good to him [tou qi suo hao ]: putting up 
the signboard of “human rights”, attacking the Chinese government in many places, planning to 
internationalise the Tibet question, imploring Western anti-China forces to help him to split the 
motherland, justifying once more [zhong yuan] the pipe dream of the feudal serf system; this is 
completely impossible!” 

“In our country, all people, all organisations, including religions, must uphold compliance with the 
law, the interests of the people, the unity of the nationalities and of the motherland. These are the 
most basic standards for our actions. Dalai’s actions over the past few decades completely 
contravene these standards. What he has done has fully revealed that he is the leader of the 
splittist political clique that plots for “Tibetan independence”, the faithful tool of the international 
anti-China forces, the principal cause of social turmoil in Tibet and the biggest impediment to 
establishing normal order in Tibetan Buddhism. The facts make clear that using religion as a 
political tool and engaging in activities to harm the interests of the people, to destroy the unity of 
the nationalities and to split the motherland is a blind alley with no way out. 

We must understand clearly that the real nature of our struggle against the Dalai clique is not a 
question of believing in religion or not, of autonomy or lack of autonomy, but is a question of 
stabilising Tibet and other Tibetan areas or of creating chaos in Tibet and other Tibetan areas, of 
protecting the unity of the motherland or damaging the unity of the motherland, of defending the 
sovereignty and dignity of the nation or colluding with foreign enemy forces to meddle in China’s 
internal affairs. The broad masses of religious personnel must recognise the true nature of our 
struggle against Dalai, resolutely struggle against Dalai’s plot to split the motherland, and, 
politically speaking, draw a clear distinction between themselves and Dalai. 

On 1 July this year, Hong Kong successfully returned to the embrace of the motherland. 
Everybody is very clear about this event. Why was Hong Kong seized? It was because of China’s 
poverty and backwardness at that time. In 1842, powerful English imperialism used cannons to 
coerce the Qing government into signing the unequal “Nanjing Treaty”, forcing the cession of 
Hong Kong. After we entered the 1980s, China and Britain started to discuss the Hong Kong 
question. The English government tried every means to continue the colonial system in Hong 
Kong. The Party Central Committee, represented by Deng Xiaoping, with not the slightest 
ambiguity, admonished the English leaders: Sovereignty cannot be discussed! The Hong Kong 
question has been resolved because of the socialist motherland’s powerful combined national 
strength and the unity of 1.2bn of the nationalities of China as a backup force. Thus, with the great 
tendency of the nationalities of China being to walk towards unity and progress and to thrive more, 
the Dalai clique’s splittist plot which goes against the course of history has not the tiniest hope of 
succeeding!” 


Lesson Four 

Tibet and Tibetans can only have a glorious future in the big family 
of the socialist motherland 

This lesson deals largely with economic progress made in Tibet during the last forty years, giving 
statistical information on matters such as population increase, increased grain production and 
numbers of livestock and road construction. It then makes a distinction between “Tibet” or the 
TAR and the areas inhabited mostly by Tibetans in other provinces, stating that “in the past” 
[guoqu] these did not fall within the scope of the Tibetan administration. The myth of a Greater 
Tibet, it says, is no more than a secret imperialist plot to divide up China. This detailed 
explanation indicates once again that Tibetans in these areas, to quote the ld h Panchen Lama, 
“strongly perceive themselves as Tibetan, and only have a weak perception of the motherland” 1 . 
Statistical information about the Tibetan areas in Qinghai is given, generally as proportions of 
figures for the province as a whole. The lesson goes on to state that there will only be a glorious 
future for Tibetan areas and Tibetans as part of the socialist motherland. 

[page 16] “Through long and slow historical changes, the Tibetans, apart from inhabiting [juju] 
Tibet, also separately inhabit a few areas of Sichuan, Qinghai, Gansu and Yunnan. However, 
these areas in the past did not belong within the limits of Tibetan administrative divisions, and the 


A Poisoned Arrow, p 63. 








TIN News Update / 1998 / total no. of pages: 2 


former Tibetan local government never had jurisdiction over [administered] other areas inhabited 
by Tibetans outside Tibet [dan zhexie diqu guoqu jiu bu shuyu Xizang xingzheng quhua fenwei, 
yuan xizang difang zhengfu ye weiceng guanshu guo Xizang yi wai de qita Zangzu juju qu ]. What 
the Dalai Lama calls Tibet also includes areas inhabited by Tibetans in Sichuan, Qinghai and so 
on, this so-called “Greater Tibet” is pure myth, and is no more than a secret imperialist plot to 
engineer the dividing up of China. Beginning in the thirteenth century, the central governments of 
the Yuan and the Ming had jurisdiction respectively over Tibet and other Tibetan areas. The 
central Qing government made some steps forward in clarifying the administrative divisions of 
Tibetan areas. During the Republican period, areas with a concentration of Tibetans outside Tibet 
were respectively administered by the provinces to which they belonged. After the establishment 
of the People’s Republic of China, the original administrative divisions were basically preserved, 
and ten Tibetan autonomous prefectures were established in the areas inhabited by Tibetans in 
the four provinces of Sichuan, Qinghai, Gansu and Yunnan. After democratic reform and several 
decades of construction, in particular since the Third Plenum of the Eleventh Central Committee, 
just like places in the rest of the country and in Tibet, social, political, economic and cultural affairs 
have developed in leaps and bounds in these Tibetan areas. On the ten thousand // high plateau, 
there is economic development, political stability, unity of the nationalities, social progress, people 
happy in their residence and work, a picture of prosperity, flourishing and good fortune.” 

[page 17] “Comrade Jiang Zemin, with great foresight, indicated: “We certainly cannot allow Tibet 
to be split from the motherland, and we certainly cannot allow Tibet to be backward for a long 
period of time. Only socialism can save and develop China, and only socialism can save Tibet and 
develop Tibet.” Faced with the iron will of 1.2bn Chinese people to protect the unity of the 
motherland, it is time for the Dalai clique to wake up from its dream of splitting the motherland. 
There is a Buddhist saying, the sea of bitterness is without limit, but one sees the banks by turning 
one’s head. Being a follower of Buddhism, only if the Dalai thoroughly casts aside activities to split 
the motherland will he magnify the Dharma and create happiness for all sentient beings, and only 
then will his virtue be limitless. If he refuses to come to his senses and still continues on the road 
to split the motherland, the result will necessarily be complete failure.” 


Lesson Five 

Tibetan Buddhism can only obtain its rightful position by striving to adapt to socialist 

society. 

This lesson deals with the necessity of Tibetan Buddhism adapting itself to socialism in order 
“protect the unity of the motherland, develop stability and unity, promote the development of 
Tibetan society, economy and culture and quicken the progress of the construction of 
modernisation”. 

The lesson begins with the premise that Buddhism is by its very nature “adaptable”, a point 
illustrated here by the way in which Buddhism adapted itself to Tibetan culture, customs and 
indigenous religion, incorporating local deities into the Buddhist pantheon and “superstitious 
beliefs” and “familiar ceremonies” into Buddhist practice, thereby creating a uniquely Tibetan 
Buddhism. From this premise follows the assertion that following the establishment of socialism in 
Tibetan areas, “earth-shaking” changes have taken place in Tibetan society and Tibetan 
Buddhism, “in conformity to the historical trend”, has also experienced change and development, 
outlined in three key areas: the separation of religion from politics and education and so on; the 
reform of monastery management, which has involved the elimination of religious privilege and 
the construction of a democratic management system; and the move towards monasteries 
becoming economically self-supporting, creating a new generation of monks and nuns engaged in 
productive labour. 

Stating that the above points show that the adaptation of Tibetan Buddhism to socialism is “not 
only necessary, it is possible”, the document goes on to outline the fundamental requirements for 
Tibetan Buddhism to meet in order to adapt to socialism, clearly indicating that unless they are 
met, Tibetan Buddhists will be exempt from any rights and legal protection. 

[page 19] “If Tibetan Buddhism is to adapt to socialist society, it must comply with the following 
principles: 
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1. Religious activities and religious organisations must accept the leadership and administration of 
the Party and the government. The relationship between the Party and government and religious 
organisations and religious personnel is that of the leadership and lead, the administration and the 
administered. This is one principle. Only if this principle is established, ensuring the leadership 
status of the Party, can the legal rights and interests of the religious community be ensured and 
normal religious activities be protected. Therefore, Tibetan Buddhists and every level of Buddhist 
joint organisation must actively take the initiative to accept the leadership and administration of 
the relevant departments; they must, either on specified or unspecified dates, report on the state 
of their work to the relevant organs; they must actively organise the entire teaching and 
administrative staff to carry out religious activities within the permitted boundaries of legal policy. 

2. [One should] love the nation and abide by the law, and practice religion independently. 
Observing discipline and abiding by the law is elementary knowledge that all religious followers in 
a socialist country must possess. Religious activities must have as their premise the relevant laws 
and must not violate the law, regulations or policy. Absolutely nobody can use religion to carry out 
activities that disrupt the order of society, harm the people’s health, or obstruct the country’s 
education system. At present, the splittist Dalai clique, under the cloak of religion, are using 
Tibetan Buddhism to intensify their activities to split the motherland. It is the historical 
responsibility, which should not be shirked, of the Tibetan Buddhist community to oppose splittists 
and to defend the unity of the motherland and unity of the nationalities. This is not by any means 
any sort of religious matter as it is also not a matter of whether or not you believe in religion. It is a 
serious political struggle. The Tibetan Buddhist community must persevere in resisting and 
attacking the interference and infiltration influenced by foreign splittism, and independently 
practice our religion. This is not only an urgent and complex task faced by Tibetan Buddhists, it is 
also a fundamental principle that must be upheld in order for Tibetan Buddhism to adapt itself to 
socialist society. 

3. Bringing into play positive factors in Tibetan Buddhism that are favourable for the stability of 
society and the construction of a spiritual civilisation. In order to serve the construction of socialist 
modernisation, the Tibetan Buddhist community must continue and develop positive, suitable and 
beneficial religious rules and doctrines and certain good traditions of Buddhism and moreover 
combine them with the spirit of the time to carry out a new interpretation and endow them with a 
new content. 

4. Work hard to realise self-sufficiency by the adoption of many different methods. In the last few 
years, Tibetan Buddhist monasteries have actively brought into play the favourable conditions of 
their location, have worked out measures to suit local conditions and the monastery’s condition 
and have set out on the road to self-sufficiency, achieving marked results. Some monasteries’ self 
supporting [activities] make up a relatively large part of the overall income, lowering the burden of 
the religious masses. Tibetan Buddhist monasteries must uphold [the saying] “lay equal attention 
to agriculture and meditation” and the guiding principle of using the monastery to support the 
monastery, bringing into play each favourable condition or engaging in cultivation, animal 
husbandry, or opening canteens, general stores, hostels, Tibetan medicine clinics and so on, 
allowing the monks and nuns, in the middle of carrying out productive labour to get some 
exercise, and lightening the burden of the religious economy on the religious masses. 

In emphasising and guiding the adaptation of Tibetan Buddhism to Socialism, we are not 
demanding that religious followers abandon theistic ideology and religious belief. We only ask that 
on a political level they ardently love the motherland, ardently love the people of China and uphold 
the leadership of the Party and the socialist system. Religious activities must be in observance 
with the law, regulations and guiding principles. Respecting and protecting freedom of religious 
belief and safeguarding normal religious activities and the legal rights and interests of the religious 
community is a basic policy of the Party and the government towards religion that has long been 
upheld. As a result, the Tibetan Buddhist community must actively explore the road to the 
adaptation of religion to socialist society, continuously restrict negative influences, overcome 
unsuitable phenomena and strive to promote the adaptation of religion to socialist society.” 

Lesson Six 

Religious personnel and religious activities must be subordinate to and accept the 
administration of the government. Administration of religious affairs according to law is an 
important task of the government. 
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This section deals with the management of monasteries and religious affairs. The lesson, having 
provided the premise that management exists in all societies, all nations, and amongst all 
nationalities, goes on to divide management into two types: “internal management", which is 
organised by society, for example in businesses or religious organisations; and “administrative 
management”, or in other word management of public affairs, political economic and social, by 
administrative organs. “In today’s society”, the lesson teaches, “they supplement each other and 
are both necessary [que yi bu ke]”. 

Likewise, the document states, these two types of management are essential in religious affairs. 
Internally, the monasteries must be managed by Democratic Management Committees, who 
themselves are subordinate to the administrative management of the government. The argument 
given for state administration of monasteries is that, although religion as an ideological belief is an 
individual action, places of religious activity are a type of specialised social organisation and 
religious activity a type of specialised social activity, immediately affecting social relationships. 
The strengthening of these two types of management are essential in the adaptation of Buddhism 
to socialism and the construction of socialist modernisation. 

[Page 20] “In the case of the religious community, accepting the management of government 
departments over religious affairs goes without saying and it is also the basic condition that 
religious personnel and religious activities must adhere to. In the case of government 
departments, managing religious affairs according to law is also a fundamental responsibility. It is 
a basic task that they must properly fulfil their duty in. Without doubt, government management of 
religious affairs has as its criterion and basis law, regulation and policy and is certainly not 
arbitrary or based on how an individual wishes to manage affairs. [Lit: certainly not based on do 
as one pleases or an individual wants to manage this way and so manages this way ( bing bu shi 
sui xin suo song de huo ge ren xinag zen me guan jiu zen me guan de ).] 

[Page 21] “Our nation attaches great importance to the construction of religious legislation, laws 
and regulations. [...] The starting and finishing point in formulating these regulations is to protect 
people’s religious rights, not to limit religious activities, or to interfere in religious affairs and 
certainly not to attack or eliminate religion. Rather [the purpose] is to increase the practical 
protection of the rights and interests of religious organisations and monasteries, to practically 
protect religious personnel in carrying out normal religious activities, to practically protect the 
religious activities of the religious masses and to bring religious activities within the boundaries of 
law, regulation and policy. In other words, there are two aspects to carrying out management of 
religious affairs according to the law: On the one hand [we] must manage matters that run counter 
to the policy of freedom of religious belief, violate the right to religious freedom of the people, 
violate the right of practitioners to carry out normal religious activities and violate the legal rights 
and interests of religious organisations. On the other hand, [we] must manage those matters that 
use “freedom of religious belief as an excuse to violate the constitution, law and policy, guard 
against and prevent illegal elements using religion and religious activities to cause chaos, break 
the law and commit crimes, along with infiltration activities negatively influenced by foreign 
enemies.” 

[Page 21] “Religious organisations and places of religious activities must all register according to 
law. [...] Only if they are registered can religious organisations obtain legal status, attain the 
recognition of society and then can begin activities independently and on their own initiative and 
their democratic rights and other legal rights and interests obtain the protection of the law. 
Similarly, the proper rights and interests of places of religious activity that have been registered 
receive the protection of the law and no work unit or individual may violate them. All monasteries 
must engage in democratic management, ensuring that the leadership of the monastery is in the 
hands of monks and nuns who love the nation and love religion and observe discipline and abide 
by the law. A monastery’s educational activities must be carried out under the unified plan of the 
Democratic Management Committee. All religious personnel, included trulkus [lit: “living 
Buddhas”], must accept the leadership of the monastery Democratic Management Committee. 
The monastery Democratic Management Committee must accept the administrative leadership of 
the local village (township) people’s government and the county and above level Nationalities 
Religious Affairs Departments.” 

[Page 21-22] “In order to manage religious affairs properly and according to the law, on the one 
hand, the religious community must consciously subordinate themselves to and accept 
management. On the other hand, government departments must be adept at management. These 
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two factors are both essential [que yi bu ke ]. Every level of Party committee and government 
attaches great importance to the enhancement in management standards and ability of every 
level of official, in particular cadres involved in religious affairs, repeatedly demanding that cadres 
improve their policy and legal standards, raise their management abilities and engage in 
standardised training and specialised study. We believe that in the wake of the relevant legal 
system moving a step further towards perfection, the government departments’ management of 
religious affairs will be continuously standardised and scientific. At the same time, religious 
organisations must strengthen their own construction and management and must educate 
religious personnel to do things according to the respective rules and consciously abide by the 
national constitution, laws and policies and conscientiously carry out their bounden duty.” 


Lesson Seven: Religious people should respect the constitution and religious laws (chos- 
trim) and become an ideal monk or nun who loves the nation, loves the religion. 

While the previous lesson dealt with religious organisations and activities this lesson deals with 
the duties and responsibilities of individual religious practitioners. The key message of this section 
is that the role one plays as a citizen must always come above one’s role as a religious 
practitioner, placing state laws and regulations above religious doctrine and rules. The lesson 
gives some indication of what “normal”, therefore legal, religious activity constitutes. 

The phrase “loving the nation and loving religion”, used throughout this lesson, is one of the key 
slogans of the patriotic campaign and is used to link the concept of patriotism to correct religious 
belief and practice. Loving the nation is presented as the most important pre-condition for being a 
truly religious person. The Panchen Lama is cited here as a model patriot and a model example of 
an important religious figure that employed the dual concept of “loving the nation and loving 
religion” throughout his life. 

[page 23] “All citizens must observe discipline and abide by the law. Religious person are primarily 
citizens and are so are naturally no exception to this. At the same time, every single religious 
person should not only love religion, but should also love the nation. In order to count as a 
qualified religious person, one must observe discipline and abide by the law and also love the 
nation and love religion. 

In order for a religious person to observe discipline and abide by the law, they must first carry out 
their religious activities within the permitted boundaries of the laws, legal regulations and policy. 
This is a most basic political demand put forward to religious personnel by our Party and 
government. It is the code of conduct that must be followed above all else in all religious 
organisations’ and religious personnel’s activities. The religious activities permitted by policy are 
normal religious activities. They are pointed out under the organisational leadership of patriotic 
religious organisations/groups. They are carried out in places of religious activities that have 
opened having received the approval of the relevant departments. They are activities presided 
over by patriotic religious professionals according to religious tradition, as well as some activities 
carried out by religious believers according to religious beliefs and customs, such as prostration 
before the Buddha, recitation of the scriptures, burning of incense, ordination, conferring alms [*?], 
celebration of religious festivals and so on. The state protects, according to law, normal religious 
activities and the legal rights and interests of the religious community. At the same time, it resists 
illegal religious activities and resolutely attacks all criminal actions violating the law carried out by 
using religion.” 

[Page 23] “Loving the nation and loving religion is a direct expression of religious personnel 
observing discipline and abiding by the law. Loving the nation is the duty of every citizen and 
loving religion is the basic conduct of every believer. To love religion one must primarily love the 
nation, that is to say ardently love the united People’s Republic of China - a big family composed 
of 56 nationalities - and resolutely uphold the leadership of the Party and the socialist system. If 
foreign aggression is encountered in the motherland or in the event of any damaging activities 
splitting the motherland, step forward bravely and spare nothing to safeguards the unity of the 
motherland and territorial integrity. On the contrary, the higher [one’s] Buddhist stage, the greater 
[one’s] knowledge, if one does not love the nation and engages in splittism, [one] will be spurned 
by the nation, society and the religious masses. The tenth Panchen Lama in the past pointed out 
to the religious community that all religious activities must be carried out under the premise of 
loving the nation. Loving the nation and loving religion is to inherit the Panchen Lama’s last wish, 
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insisting that all religious activities must be carried out within the permitted boundaries of the 
constitution and law, and resolutely defending the unity of the motherland and the unity of 
nationalities. At present, in terms of the significant political issues of defending the unity of the 
motherland and the unity of nationalities, the religious community’s concrete expression of loving 
the nation and olving religion is, keeping a clear head and steadfastly and from a clear-cut 
standpoint, carrying out a resolute struggle against the actions of Dalai to bring disaster on the 
Tibetan people and disrupt religion. This is also the touchstone of judging whether someone loves 
the nation or not.” 

[Page 24] “The vast numbers of religious personnel must correctly understand the relationship 
between the state and religion. Religion functions as a type of faith and it has no national 
boundaries. People from different nations may believe in the same religion. However, the religious 
person is not the same - he has a nationality. Every person who holds Chinese nationality and 
who, according to laws and regulations, enjoys rights and bears obligations are citizens of the 
People’s Republic of China. Believing in religion is a citizen’s right and receives the protection of 
state law. Loving the nation is the basic duty of every citizen. Rights and duties are unified 
opposites. Without duty, there can also be no rights in return [‘quart li ye bu fu cun za/]. A person 
can believe a different religion, but should primarily be a patriot. This is the political foundation of 
unified co-operation between Communist Party members and religious believers. Ardently loving 
the motherland is a prerequisite for being a proper religious follower. A person who does not love 
the nation can under no circumstances truly love religion. In our nation, one can only have true 
freedom of religious belief if the nation is powerful and prosperous and only under the conditions 
of socialism. There are also deeply patriotic contents and demands in religious doctrine. However, 
at the present time some religious personnel have turned the relationship between the state and 
religion upside down and put religion above the state, viewing religious interests as more 
important than those of the state. For example, rigorously observing some religious doctrines and 
rules, yet being incapable of observing state laws and policies properly; being extremely ardent 
about a religious matter, yet indifferent about state affairs. The 10th Panchen Lama ardently loved 
the religion that he believed in throughout his life. He was an outstanding leader of Tibetan 
Buddhism and was also a great patriot deeply respected and honoured by all the nationalities 
throughout our country. Comrade Deng Xiaoping praised the Xth Panchen Lama as “one of the 
greatest patriots of our nation”. [Panchen] Rinpoche said many times that: “My stand on defending 
the unity of the motherland is firm and unshakeable and I have opposed, do oppose, and will 
oppose actions that split the motherland. I am willing make the biggest sacrifice for the great 
undertaking of defending the unity of the motherland.” The Panchen Lama had a clear cut 
standpoint and was steadfast in all of his previous struggles to oppose splittism, displaying the 
boldness of vision and true colours of a great patriot. The vast numbers of religious personnel 
should take the Panchen Lama as a model and should, under the premise of loving the nation, 
engage in concentrated [qian here read as qian xin] and intensive study of the religion that they 
believe in and, according to religious doctrine, discard what is evil and develop what is good for 
the benefit and happiness of all sentient beings, to protect the nation and benefit the people and 
be an ideal monk or a nun.” 

Lesson Eight: Supporting the unity of the nationalities and promoting progress in the 
flourishing of the nationalities. 

This lesson deals with the importance of unity between the various nationalities of the PRC for the 
“unity, stability, development and vitality [*zhenxing]” of the nation and of the various nationalities. 
Great emphasis is placed on the fact that without unity and stability there will be no prosperity, 
that “social stability is the criterion of one hundred flourishing enterprises” and “social unrest is the 
criterion for the people’s suffering”, with “prosperity” being identified as the common prosperity of 
the whole nation and amongst all nationalities. 

The lesson bases its logic on the fact that every nationality wishes to see its own nationality 
flourish, a point on which all Tibetans would agree. However, whereas Tibetans see regional 
autonomy or independence as a pre-condition to the prosperity of the Tibetan nationality, this 
document argues that unity with the motherland is the crucial criterion for prosperity. Perhaps the 
fundamental difference here is that whilst this documents talks of “prosperity” in the material terms 
of wealth and technological and scientific modernisation defining quality of life, most Tibetans view 
“prosperity” and their quality of life in terms of the cultural and religious traditions that are under 
threat. 
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[Page 25]“The construction and development of the socialist system determines that every 
nationality of our country must head towards common prosperity. The realisation of the common 
prosperity of every nationality also has unity and stability as a pre-condition. If there is not a stable 
and united political environment, if there is no stabilised public order, nothing can be done and the 
prosperity of the nationalities’ will become meaningless [Lit: a sentence of empty talk, yi ju kong 
hua ]. No matter what nationality in what region, all must defend these overall and general 
interests. No matter which nationality a citizen belongs to, all are the masters of the country and 
defending the unity of the motherland, defending the unity of the nationalities and realising 
common prosperity are all the same [*xiang tong, or should this be “a common”] mission and 
duty.” 

[Page 26] “In the special geographical area of the Qinghai Tibetan plateau, Tibetan life possesses 
its own unique physical characteristics and language and culture. During the long period of 
historical development, this nationality has had a long-standing exchange in such areas as the 
economy and culture and long-standing contact with the Han nationality and other national 
minorties. They have drawn from each other, helped each other advance, and jointly compose the 
plural organic whole structure [duo yuan yi ti de ge ju] of the People’s Republic of China. It is well- 
worth mentioning that the vast number of Tibetan people have for a long time defended unity 
amongst their own nationality and unity between their own and other nationalities and provided a 
stable and steady environment for the development of the Tibetan economy and Tibetan society. 
In particular the vast number of our Tibetan countrymen have not acted on the incitement of the 
splittist elements of the Dalai clique and have defended the unity of the nationalities and the unity 
of the motherland, thus making an even more outstanding contribution to the country. 

Upholding the internal unity of a nationality and unity between nationalities, and defending social 
stability is an inevitable demand in the development and advancement of the Tibetan nationality. 
Every person who ardently loves their nationality hopes that one’s nationality will flourish, prosper, 
advance and develop and does not wish for their nationality to fall behind. Due to the restrictions 
of historical and objective conditions, the economic and social development of our province is 
relatively backward. However, the potential for development of the vast territory and abundant 
resources and the abundant natural resources of this nationality area is great. In the wake of the 
state policy of macroscopic turn around of economic development [sui zhe guo jia jing ji fa zhan 
hong guan diao kong zheng ce] inclining towards western China, the pace of development of the 
[Tibetan] nationality area will quicken. There is no doubt that the premise for this is also the unity 
of the nationalities and social stability. If the nationalities are not united and society is unstable, 
not only is there no question of the nationalities’ development and progress, there will also be no 
future for religion. As the Panchen Lama said: “If the Tibetan nationality falls behind and [goes 
into] decline and finally dies out, there will be no Tibetan Buddhism [lit: what Tibetan Buddhism 
will there still be, hai you shen me zang chuan fo jiao - rhetorical question. Maybe you prefer this 
more direct translation?].” Therefore, the vast mass of Tibetan Buddhists should hold high the 
banner of patriotism and eliminate the influence of the Dalai from their thinking. On the basis of 
guarding the sanctity of the law, defending the interests of the people, upholding the unity of the 
nationalities and safeguarding national unity being your basic code of conduct, you must act in 
accordance with religious doctrine, dignify the territory and extend our blessed farmland [zhuang 
yan guo tu, guang zhong fu tian -1 have no idea about this bit! Any suggestions welcome!] and be 
a model defender of unity between the nationalities and social stability. You must put the long 
term benefits of the nationalities first and give full play to your dominant position of having great 
influence and high prestige amongst the masses of the [Tibetan] nationality, encourage the 
people, especially the young and the future generations, to study science and culture, enhance 
the quality of the [Tibetan] nationality and develop the [Tibetan] nationality’s economy, in order to 
make a contribution towards the advancement and prosperity of the nationality.” 
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The Patriotic Education Campaign in Rongbo Monastery 


At the end of April 1997 a 42 strong work team arrived in Rongbo monastery to carry out 
patriotic education, the first instance known to TIN of this campaign being launched in 
Qinghai. The arrival of the work team was linked to pro-independence activity at the 
monastery and the surrounding area during February and March and coincided with the 
arrival of a noticeable security presence in the monastery and several arrests. 

Rongbo monastery, located outside Rebkong town in Rebkong (Tongren) county, Malho 
(Huangnan) prefecture, is the principle monastery of the area and holds 450 - 500 monks. Monks 
from other monasteries in locality often come to Rongbo in order to pursue advanced studies not 
available in their local monasteries. As the centre of Tibetan Buddhist life in Rebkong, monks 
congregate at Rongbo during the Monlam chenmo (great prayer) festival. During this festival, held 
at the Tibetan new year, in 1997, several pro-independence posters appeared in the monastery 
and town. 













